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The Bee’s Honey

By Rabbi Yisroel Reisman
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May it be Your will… that You renew for us a good and a sweet year


One of the most widespread customs associated with the night of Rosh Hashanah is that of consuming various food items – e.g. carrots, leeks, beets, dates, pomegranates, head of a fish – for a good omen. 


Intending to serve as a source of merit for our upcoming year, we hope that we will be blessed with a new year filled with prosperity, success and productivity. Of the many foods eaten, arguably so, the apple and honey serve as one of the main highlights. 


Taking an apple and dipping it into honey, we wish that the year we are about to embark upon be full of sweetness. Yet, this is not the only instance in which honey plays a significant role in Judaism. In praise of the Land of Israel, the Torah tells us that it is a “Land flowing with milk and honey” (Shemot 13:5). 
Nevertheless, there is a clear distinction between the nature of honey mentioned in this verse and that which we use on the night of Rosh Hashanah. As explained by Chazal (Ketubot 111b), the honey referred to in this Pasuk is that of date’s honey. And as common custom has it, the honey used to dip our apple in on the night of Rosh Hashanah is that of a bee. Yet why is that so? Why in fact do we not use date’s honey and instead resort to bee’s honey?


As any keen observer would quite quickly notice, the manner in which honey is obtained from a date and a bee are strikingly different. When a date is crushed, its honey easily and smoothly flows straight out. Little more is necessary to attain the desired honey from within the date. It is in this respect that Eretz Yisrael is praised as a land flowing with honey. When the Jewish people abide by the Torah, the Land produces an overabundance of blessings, including sweet honey, which is easily obtainable and accessible by all. 


But such is not the case with bee’s honey. Aside from the arduous process which the bee undergoes in producing the honey, the concerted effort needed to procure the honey subsequently is not so simple and easy a task. Needing to contend with the bees and circumvent their stinging efforts used to protect themselves and their honey, only after much labor can one anticipate returning with anything. 


Yet that is the very point. Our definition of a sweet new year is a year of effort and accomplishment, of labor and fulfillment. We are not simply looking to enjoy an easy year where we do not work and feel any sense of achievement. 


Quite to the contrary, we recognize that by exerting ourselves to confront challenging situations and overcome them, we will attain the sweetest life possible. Such is the message of the bee’s honey. A sweet year is a year of fulfillment, of attainment and of satisfaction. 


Yet we understand that such sweet feelings are only a byproduct of hard work and much effort. And that is best represented by the bee’s honey. If we wish to enjoy such sweetness, there is no better place to look for it than the beehive.

Reprinted from the Rosh Hashanah 5777 email of Torahanytimes.com

The Power of Women’s Prayers And Tears on Rosh Hashanah


The Tefilos of a woman are particularly effective and dear to Hashem. A woman in Tanach, Chanah, is held up as an example of how we Daven. In fact, the Gemara in Brachos (31a) deduces many essential Halachos of Tefilah from Chanah’s heartfelt prayer to Hashem that she should merit a child, a prayer that was answered with the birth of Shmuel HaNavi. 
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Rav Elazar Menachem Man Shach, zt”l


On Rosh Hashanah, we read the Perek describing Chanah’s Tefilah in the Haftorah, teaching us that in the merit of the Jewish women’s Tefilos we can merit a favorable judgment. The Sefer Eish Das asks why the Laining for the first day of Rosh Hashanah focuses on the merits of the Imahos, and the Laining for the second day focuses on the merits of the Avos? 


He explains that when a child falls, a father picks him up, dusts him off, and helps him get back on his feet. A mother, with her Tefilos and actions, prevents the child from even falling in the first place. 


On Rosh Hashanah, the great merits of the Imahos are recalled even before those of the Avos, so that we merit to not even stumble in the coming year, but we mention the Avos in case we do stumble and need to be lifted up.


In the Ponovezh Yeshivah, it gets particularly crowded on Rosh Hashanah and Yom Kippur, since both current students and alumni flock back to the Yeshivah to Daven with their great Roshei Yeshivah and Rebbeim. 


One year, the expected crowd was going to be too large for the Bais Medrash, and those in charge of the seating suggested that they open the women’s section and use it for additional men’s seating. 


When they went to the Rosh Yeshivah, Rav Shach, to ask his opinion, he refused. He said, “You may not take away the women’s section. We need the tears and Tefilos of the women davening there!” (Orchos HaBayis p. 396).

Reprinted from the Rosh Hashanah 5777 email of Torah U’Tefilah: A Collection of Inspiring Insights compiled by Rabbi Yehuda Winzelberg.

The New Year
By Rabbi Berel Wein
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As part of our human nature, we begin a new year with great optimism and hope, though experience has taught us that there is no year that does not contain its share of problems. And some of the challenges that we may face, the very severe ones, are not given to easy solutions. Nevertheless, that in no way dampens our hopes for a year of goodness, success, health and accomplishment.

We are also aware that the old year left us a residue of unsolved issues. There are dangerous situations and clouded vision regarding our future and what actions should be taken to safeguard that future. The dividing line between the old year and the new year is marked on the calendar but in the reality, the old year simply merges into the new year, acquiring a new date but not necessarily marking any fundamental change.

Because of this, the Jewish new year is always ushered in by ten days of reflection, controlled behavior and repentance. This period of time is meant to ameliorate the influence of the old year, its problems and disappointments and to allow us to advance forward by admitting past errors, both personal and national. 

As anyone who drives an automobile will tell you, good use of the rearview mirror is essential to safe driving. Well that metaphor applies to all facets of human life as well. And these ten days, of sober reflection and honest reappraisal of our past deeds, become for us the rear view mirror that will allow us to navigate the twists and turns of the new year – twists and turns that will undoubtedly appear on our road of national and personal life.

It is very difficult to admit error. Many if not most of us are controlled by preset ideologies that govern our worldview and our reaction to events and problems. It is easy for us to disagree, criticize and even vilify others because of their views and beliefs. It is very difficult for us to turn that very same spotlight on ourselves.

Self-righteousness is a very prevalent human condition, especially amongst those that hold steadfast ideologies. The ten days of repentance is a period of time that is meant to train us in the ability to see our own faults and assess our own weaknesses. It instructs us to look inward and not outward towards others.

Jewish tradition teaches us that during this period of time no court sessions are scheduled that deal with legal disputes between people. During this time we should not be concerned with “winning” as much as we should be concerned with our own self-improvement and our ability to adjust and compromise with situations and with other people. 

In my rabbinic experience and I have been a rabbi for close to sixty years, I have known people who have discontinued their legal cases against others after reassessing themselves during this ten day period. Admittedly this only occurred in a small number of instances and was not the norm. Nevertheless, the fact that it did occur, even if only once, showed me the power of true self-evaluation and of the ability to let go of previously held views and self-justification.

One of the great Hasidic masters said that the power of honest self-evaluation restores our soul and connects us to our Creator. Perhaps that is why it is so difficult, as any spiritual advance is resisted by our innate animalistic nature and inclination to blame others for our problems and failures. One of the lessons of this holy period of the calendar is that in the overall scheme of the universe we are pretty puny and relatively insignificant.

The arrogance of self-importance contributes to much of our strife and discomfort. We are quick to judge others and very hesitant to look in our own rearview mirror. It hurts, physically and psychologically, to admit being wrong in behavior, speech or attitude. The hurt that one feels in making such an admission is as great as the pain one suffers from a physical blow. And because we know that it is going to hurt, we are very reticent to look at ourselves honestly and to reassess our lives. 

Yet we also know that there is no gain without pain and that if we wish to be better people we must steel ourselves, to look at ourselves and our actions honestly and truthfully. This is the time of the year to do so and in so doing we can justify our appeal to Heaven to grant us a truly good and beneficial new year.
Reprinted from the archives of the RabbiWein.com website

When Do We Celebrate

The New Year?

By Rabi Menachem M. Schneerson

The Lubavitcher Rebbe, zt”l
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By the Grace of G‑d
First Day of Selichoth 5713 [September 6, 1953]

Brooklyn, N. Y.

To my brethren, everywhere

G‑d bless you all

Greeting and Blessing:


On the threshold of the New Year, may it bring blessings to us all, I send you my prayerful wishes for a good and pleasant year, materially and spiritually.


It is significant that the anniversary of the Creation is not celebrated on the first day of Creation, but on the sixth, the day when Man was created.Rosh Hashanah marks the beginning of a new year – 5714 – since the Creation, a new date in the cycle of time, and everyone hopes and prays that it will also be the beginning of a new era in one's personal life, one that is "good and sweet" materially and spiritually.


It is significant that the anniversary of the Creation is not celebrated on the first day of Creation, but on the sixth, the day when Man was created. Although all other living things making up our vast universe – the inanimate, vegetable and living creatures – preceded the creation of Man, as is related in the Torah, in the first chapter of Genesis, nevertheless it is on the anniversary of Man's creation that we celebrate Rosh Hashanah, and on this day we say, "This is the day of the beginning of Thy works!"


Herein lies a profound lesson for every one of us:


Man, the microcosm ('small world') contains within him all the 'Four Kingdoms' into which the macrocosm, the universe at large, is divided. In the course of his life man passes through the stages of inanimate, vegetable and animated existence until he reaches maturity and begins to live a rational and spiritual life of a human being.


 Even then, in his daily life, he may experience a varied existence, as reflected in his deeds and actions: Part of the time he may be regarded in the category of the inanimate; at other times he may vegetate, or live an animated existence; but a true human being he is when his activities give evidence of his intellect and spiritual qualities. 


Moreover, the name 'man' is justified only then, when also those areas of one's life and activities which correspond to the animal, vegetable and even inanimate 'kingdoms' are sublimated, elevated and sanctified to the level of human quality.


Rosh Hashanah, and the Ten Days of Repentance introducing the new year, is the time for self-evaluation and mature reflection on the profound lessons of these solemn days:


Just as the world, all the world, begins its true existence, an existence befitting the purpose of its creation, from the day Man was created, who immediately after coming to life proclaimed the sovereignty of the Creator to all the universe: "Come, let us worship, let us bow down and kneel before G‑d our Maker" inspiring the whole universe with this call (Zohar I, 221b; Pirkei d'Rabbi Elazar, ch. 11), thereby making all the universe an abode for the Divine Presence and carrying out the inner purpose of the Creation.


So each and every individual must realize that his whole essence and purpose consists in the predominance of the true human element of his being and the 'humanization' of the inanimate, vegetable and animal parts of which he is composed.


It is not enough, not enough at all, if part of his time and effort correspond to the behavior of a true human being; it is absolutely necessary that the 'man' should inspire, sublimate, elevate and sanctify all his component parts, including the animal, vegetable and inanimate, in order that they too, respond to the call, "Come, let us worship, let us bow down and kneel before G‑d, our Maker." 


Such a life in accordance with the commands of the Creator, a life in accordance with the Torah and Mitzvoth which G‑d, our Maker, has given us, and only such a life, justifies one's own existence, and justifies thereby also the Creation.


With the traditional blessing of Kesivo VaChasimo Toivo [to be inscribed and sealed for a good year]


I remain


Cordially yours,


Menachem M. Schneerson
Staying at Home with the Kids on Rosh Hashanah while My Husband Prays in Shul 
By Chayi Hanfling

The High Holidays are approaching and once again the men will congregate in synagogues, wrapped in shawls, deep in prayer and immersed in holy fervor. The women, or at least the mothers, will stay at home with the children – probably chained to the stove, pregnant, and barefoot. 


At least that’s the narrative I’m told by those who so sincerely ask me if I mind that my husband goes to synagogue to pray while I have to stay home with the kids.


The implication of the question is: do you mind being relegated to the unholy and unimportant? How do you deal with being so unvalued by your religion that you are “forced” into meaningless and empty labor while your husband gets to do the important stuff?


It’s a loaded question but when you start to unpack it things take an interesting twist. I like to turn the question around. Why would you ask if I mind being “forced” to stay home and not if my husband minds being “forced” to go to synagogue? True or not, if your perspective is that both of us are compelled to our respective positions without regard for personal choice then why question my satisfaction over his?
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Examining our patriarchal assumptions about which work is important.



At this point I am usually treated to a blank stare because it becomes obvious that although the question was meant to be about feminism, it is based on patriarchal assumptions. The only reason that one would assume that the act of going to synagogue is intrinsically more valuable than taking care of children is because the former has been associated with the masculine and the latter with the feminine.


Women have not been “assigned” the lesser work. Society has presumed that work to be lesser simply because it has traditionally been performed by women. The question with its inherent assumption is misogyny at its finest, albeit with good intentions. The premise of radical feminism, on the other hand, is that the existing political and social organizations are inherently tied to the patriarchy and in order to truly dismantle patriarchal oppression one would need to challenge the very basis of societal norms and get to the core issues. 


Asking why women can’t be doing what the men are doing may seem like a feminist question but asking yourself why you think that the work that men are doing is intrinsically more important is, perhaps, the more radical question that needs to be asked if female empowerment is the goal.


This is not to say that staying at home long hours to take care of children is easy and that many women don’t struggle to connect to the loftiness of the day amidst the mundane routine. Although admittedly, amidst diaper changes, tantrums and reading Dr. Seuss for the one millionth time I have, at times, enviously thought of my husband in synagogue, I have never once questioned the intrinsic value and importance of the job I was doing. It is clear to me that raising children and instilling Jewish values is at least as important as prayer.


This isn’t just my own bias or 21st century apologetics. Let’s examine what the Torah says about the inherent value of these two types of work and their differing nature.


In one of the most powerful stories about our first patriarch, Abraham, G-d commanded him to circumcise himself when he was 99 years old. This was a difficult test for obvious reasons and it also required Abraham to mark himself as being fundamentally different than the rest of mankind. This went against his nature and his dominant trait of kindness, chesed. After this experience Abraham rose to new spiritual heights and merited prophecy that surpassed anything he had previously experienced.


In the midst of Abraham communing with G-d he sees three nomads traveling though the desert. He immediately asks G-d if He could “hold on” while Abraham tends to the guests. Abraham then proceeds to engage in the most mundane tasks, from washing off his guests’ feet to slaughtering and serving meat. At a superficial glance, this seems ridiculous. How could Abraham pause mid-conversation with the Almighty, stop intense prophetic ecstasy, to care for three passers-by in the most basic and menial way?


Perhaps Abraham did not consider this decision to be so illogical and irreverent because he realized a profound truth that we are still struggling with. It is certainly holy to speak to G-d but it is the ultimate holiness to be like G-d, and the way that we imitate G-d is not through prayer, meditation or some other lofty spiritual activity but rather through the messy, difficult, painstaking work of nurturing, giving and caring for others. To be G-dly is to practice selflessness and patience. Which domain is superior for spiritual cultivation: the synagogue or the home?


It is safe to say that G-d knows best what each person needs for his or her spiritual development in each unique stage of life. If your life stage and circumstances guide you towards the synagogue then do take advantage and tune into the unique benefits and joys of communal prayer. But if life guides you towards the home and the mundane then do not despair. Jump on the opportunity you have been given and the unique privilege to be emulating G-d in a profound way. So do I mind staying home with the kids while my husband goes to synagogue? I’ll let you be the judge.

Reprinted from the current website of Aish.com

Head of the Year

By Shaul Yosef Leiter
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We Must Try to Use Every Moment of the Two Days of Rosh Hashanah in a Positive Way


One of the basic concepts in understanding what is expected of us on Rosh Hashanah is to understand the significance of the name of the holiday. "Rosh Hashanah" means 'Head of the Year'. 


The Rabbis could have called these days, 'Beginning of the Year', or 'Start of the Year', or even 'Happy New Year.' We call this holiday 'Head of the Year' since these two days stand in the same relationship to the rest of year as the head does to the body. 


Just like the head is the source of the life force of the person, and afterwards this life force is distributed to each individual organ of the body, so also Rosh Hashanah has hidden within it all of the life force of the year, and from the holiday it apportioned to each and every individual day.


This is the reason that we are so strongly encouraged to use each and every moment of the two days of Rosh Hashanah in a positive way, even taking the trouble to plan how we will use our time in advance, because hidden in every moment is the potential and spiritual force for each of the days of the coming year. 
We see this in the actual physical organs themselves; the brain in the head is much more sensitive and delicate than the other limbs and organs of the body. Similarly a person must treat Rosh Hashanah differently than he would treat the rest of the year. Only when a person's head is healthy and complete can his body be always healthy too. This is the service of Rosh Hashanah.


What are we supposed to do special when the first day of Rosh Hashanah falls on Shabbat? The Rebbe Rashab [of Lubavitch] once discussed this with his son, the future Rebbe Rayatz: Preparing for Shabbat requires a happy heart. Preparing for Rosh Hashanah requires a broken heart. What does one do when Rosh Hashanah falls on Shabbat? The Rebbe answered with the Talmudic dictum, 'what is frequent takes precedence over what is infrequent'. (This is the halachic reason we put on our talit before tefillin).


Therefore, when Rosh Hashanah falls on Shabbat, Shabbat takes precedence, and we prepare with a happy heart. 'But', his son asked, 'a happy heart is incongruous with preparing for Rosh Hashanah!' 


The Rebbe Rashab answered that a person begins with a happy heart. A truly happy Jewish heart means that a person is happy because he is conscious of all the blessings G‑d gives him. When a person thinks deeply about what G‑d gave him, he realizes that he has yet to fulfill all his obligations to G‑d. This is the broken heart of Rosh Hashanah that comes with the happy heart of Shabbat that prepares us for this special day.


The third Lubavitcher Rebbe, called the 'Tzemach Tzedek' met with a group of 'Cantonists' -- Jewish Russian soldiers who were kidnapped as young children to serve in the army, thus deprived of a Jewish education, and usually forcefully baptized. They told the Rebbe how during their army training they would do whatever they could to hold on to their Judaism. Some would try to keep kosher, or pray a bit here and there.


Many would say Psalms they remembered from their childhood, often crying, especially when doing the grueling task of polishing the buttons of their uniforms. 


How would they polish them? With sand and water. 


The Rebbe told them that the sand was like the words of Psalms, and the water was their tears that would wash their souls clean. 


The soldiers answered the Rebbe that a war is not won with tears, but with a marching song! This made the Rebbe very happy!


As for the second day of Rosh Hashanah, when the shofar will be blown: The Rebbe Maharash once told the Chassidim on the eve of Rosh Hashanah before the evening prayers that the blowing of the shofar is like a person shouting 'Father! Father!' 


The main thing is not the words 'Father, Father', rather the main thing is the shouting. On Rosh Hashanah of that year the sound of people crying could be heard everywhere.

Rabbi Shaul Yosef Leiter is a co-founder, executive director and featured teacher of Ascent-of-Safed.

Reprinted from the current Rosh Hashanah website of Chabad.Org

Hadassah Hospitals Announce Plans For Rosh Hashanah Are Completed
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Hundreds of places for mispallalim have been arranged in the Hadassah Ein Kerem and Hadassah Mount Scopus Hospitals. A Yom Tov meal with all the usual simanim will be given to patients on Rosh Hashanah.


Hadassah Medical Center has completed preparations for the two days of Rosh Hashana and adjacent Shabbos in all departments, headed by the maternity ward at both Jerusalem hospitals. Special preparations have been made for the mothers who will arrive on the eve of the Rosh Hashanah and well as during the three-day YomTov weekend. 


The women will remain until after Shabbos and the staff will be reinforced by doctors and nurses to accommodate the expected larger number of patients in that ward. For woman whose stay in the hospital continues past the medical need will be permitted to remain in the department prepared for they may opt for the Baby Hotel. Transfer to the latter will be done by non-Jews and items that are muktzah will be handled by a non-Jew.


Hospital shuls are preparing to arrange seats for all the hundreds of mispallalim. The baalei tefilla are Yirei Shomayim as is the case with the Baalei Tokea. These are persons who are well-known, with many years of experience. There will be two main minyanim, one Ashkenaz and one Sephardi. Baalei Tokea will also blow on both days in the minyanim as well as making rounds through all departments in both hospitals.


The Yom Tov seudos will provide patients with the simanim and family members will be able to make arrangements to eat in the hospitals as well.


Hospital Rav Rabbi Moshe Klein explains the overwhelming amount of ingredients in the maternity unit are Badatz Eida Chareidis. Regarding carrying, there are two eruvs around the hospitals, from the Jerusalem Religious Council and the Eida Chareidis. The hospital uses many badatzim food products year-round, as well as for fruits and vegetables regarding trumos and maasros.


Rav Klein assures the tzibur they have prepared to the max, down to the minutest detail, with an emphasis on the maternity unit to make Yom Tov as comfortable and meaningful as possible for all.


Rav Klein adds that anyone who is discharged from the emergency room during the Yom Tov weekend will have accommodations available too, wishing Klall Yisrael a Kesiva V’chasima Tova.

Reprinted from the September 8, 2017 website of Yeshiva World News.

This Factory Makes Thousands Of Shofars Each Year

By Andrew Tobin
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Dror Yoggev blowing a shofar while Shimon Keinan watches at his Kol Shofar factory in Givat Yoav, Golan Heights, Sept. 6, 2017. (Andrew Tobin)


GIVAT YOAV, Golan Heights (JTA) – Shimon Keinan has a business to run. He doesn’t have time to teach you how to blow the shofar.


But if you come all the way to his Kol Shofar factory here, Keinan is going to make sure you walk away with the horn that’s right for you.


“What should I do?” he explained to JTA. “If someone is going to blow one of my shofars on Rosh Hashanah, I have to make sure he doesn’t fail.”


Even now, in the busy weeks ahead of the Jewish New Year, Keinan spends much of his day helping customers pick a shofar — and how to make it sound just right. It may not help his financial bottom line, but it keeps him attuned to a higher calling.


On a recent weekday morning, Keinan, 70, was reviewing shofar orders when a family of seven showed up. The husband, Dror Yoggev, took the day off from work and made the several-hour drive from central Israel to buy his first shofar.
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Some of the thousands of horns lying around the Kol Shofar factory in Givat Yoav, Golan Heights, Sept. 6, 2017. (Andrew Tobin)


“My father-in-law said not to go anywhere else,” he said.


Sorry, Keinan said, but he could not possibly find the time to help at the moment. Why didn’t Yoggev call ahead?


Yet minutes later Keinan, whose work uniform consists of a denim apron and a black leather cap, was rummaging through boxes of shofars in the back of the factory.


“According to your skin color, you probably want a Yemenite shofar,” Keinan said, offering Yoggev a spiraling, unpolished kudu horn, the type traditionally used by the Yemenite Jewish community. (A kudu is a type of African antelope.)


Yoggev explained that while his parents are from Yemen, he would be blowing the shofar at the Ashkenazi synagogue of his wife’s family and thus was looking for the kind of shiny ram’s horn preferred by European Jews.


“So yalla,” Keinan grunted, heaving a box of dozens of ram horn shofars onto the table in the storage room. “If it takes more than 15 minutes to pick one, you’re doing something wrong.”


Over the next couple of hours, Yoggev blew shofars while Keinan offered guidance and criticism: “Chin up. Chest out. Blow from the center of your mouth, not the side.”


In the end, Yoggev settled on a medium-sized ram horn with a small mouthpiece.


“It suits that strange game you play with your lips,” Keinan said. “Now I have to get back to work.”


For Keinan, running Kol Shofar is the fulfillment of a lifelong obsession. He likes to say he was born with a shofar in his hand. But in reality, his parents, who immigrated to Israel from Morocco in 1949, when Keinan was a baby, never had enough money to buy him one. He learned to blow the shofar as a child at his Orthodox synagogue in Tiberias, a small, working-class city on the Sea of Galilee, and he built his own out of a funnel and tubing.


Dropping out of school at 16, Keinan worked as a welder and was finally able to save enough money to buy a real shofar, which he blew every Rosh Hashanah at his synagogue as well as at the nearby Ashkenazi one. After marrying, he moved to Givat Yoav in the 1970s, where he built a metal workshop that doubled as a turkey farm and raised four children.


In the 1990s, Keinan got a chance to turn his passion into a profession when his rabbi introduced him to an elderly shofar maker in Jaffa who wanted to retire. For two years, Keinan drove to the man’s factory twice a week, more than two hours each way, to learn his techniques. In 1998, he turned the turkey farm into a shofar factory.


Today, Kol Shofar, which still looks a bit like a farm, with thin metal walls and concrete and dirt floors, is one of just two in Israel — the other being the much older Bareshet-Ribak Shofarot Israel, which has locations in Haifa and Tel Aviv.


Keinan said he sells about 7,000 shofars a year, at least 90 percent of them mail orders. Half are sold to Israelis, he said, while most of the rest go to Jews in the United States and Europe. Among his clients are famous Israeli rabbis, he said, including current Sephardi Chief Rabbi Yitzhak Yosef. The  months between Tisha b’Av and Sukkot are his busiest time of year.


According to Keinan, the hardest part of producing shofars is obtaining the raw materials. Every two or three years he travels to Africa to buy ram and ibex horns. He gets the ram horns — by far the most popular shofar material because of their recommendation by the Jewish sages – from his native Morocco, where millions of the animals are ritually slaughtered every year for the Muslim festival of Eid.
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Shimon Keinan and son Hanan posing for a photo at their Givat Yoav factory, Sept. 6, 2017. (Andrew Tobin)


At the moment, the shofar factory is packed with thousands of horns. They fill boxes, shelves and shopping carts; some are heaped in huge piles on the floor. Keinan estimated that he has 20,000 ram horns, 2,000 kudu horns and a few ibex horns on hand. The ibex horns are rare because they come from Israel, where the wild goat is protected. An ibex horn shofar costs about $1,000, compared to about $100 for a ram horn.


Some 15 years ago, Keinan’s son, Hanan, 42, started accompanying his father on his Africa trips. Soon thereafter, he returned to Givat Yoav with his wife and children to join the family business full time. Along with his father, he handcrafts every shofar the factory produces. Three other employees help run the factory and the office.


While the younger Keinan acknowledged that he cannot match his father’s passion for shofars — and he’s also not religious, he added — Hanan has helped upgrade Kol Shofar’s production process with new techniques and machines.


Kol Shofar’s first two steps for producing shofars are family secrets, but they involve treating the horns to remove the gamey smell and applying heat to straighten them. After that, the narrow end of the horn is sawed off, a hole is drilled in the end and a special tool is used to expand the hole into a mouthpiece. The last step is buffing and shining the exterior.


Hanan Keinan has also pushed to expand the factory’s tourist business —  in recent years, he and his father paved the driveway and built a visitors center, parking area and restrooms. Some 7,000 people took tours of the factory last year, which at about $9 per person is a significant new revenue stream.

But while his son may have a head for business, Shimon remains the heart of the factory.


“He’s not afraid to give visitors a hard time, but when it comes to shofars, he has a serious desire to deliver knowledge and perfection,” Hanan Keinan said. “I think that is a big part of the reason our shofars are really the best.”

Reprinted from the September 8, 2017 website of the JTA (Jewish Telegraphic Agency)

Rabbi Eliyahu Brudny Discusses The Mitzvah of Shofar
By Daniel Keren

Rabbi Eliyahu Brudny, the Rosh Mesivita of Yeshivas Mir was the second speaker at the Hakhel Flatbush Labor Day Yarchei Kallah. He spoke on the topic of “Elul: A Practical Opportunity for All.” Rabbi Brudny said that the whole day of Rosh Hashanah is called the Day of Teruah [blowing of the shofar]. Although the mitzvah of Tekias Shofar takes just a few moments, it shapes our perception of the day.


In Parshas Pinchas we find a reference to the day of Tekias Shofar. Yet, the real parsha (Parshas Emor) that relates to all of the Yomim Tovim, Jewish festivals, there is no reference to a day of Tekias Hashofar.
s


Rabbi Eliyahu Brudny


Rabbi Brudny pointed out that that for most of the Ashkenazim the mitzvah of blowing the shofar on Rosh Hashana is in the Musaf davening, prayers after the Torah reading. Originally according to the Talmud Bavli the blowing of the shofar was done as early as possible on the morning of Rosh Hashana during the Shacharis service.


However, because of gezeiras (decrees) issued by the goyim (the Romans) that aimed to weaken the Jews dedication to the Torah, it was prohibited for the Jews to blow the shofar. They (Romans) couldn’t imagine that the Jews had the power to keep praying intensely after the morning and weren’t on guard when the Jews switched towards doing the mitzvah of Tekias Shofar in the afternoon of Yom Hateruah in the Musaf service. And that is why, the Babylonian Talmud explains we continue to this day to blow the shofar in the afternoon.

The Potential to Dramatically Transform Oneself into a Superior Person


On the other hand the Talmud Yerushalmi says that a person on Rosh Hashanah has the potential to during the Musaf service arise and dramatically transform himself into an entire new and spiritually superior person in comparison to the way he was in the past year [or years.] And this transformation is greatly influenced by the power of the Tekias Hashofar and that is why the Jerusalem Talmud teaches that we today perform this mitzvah in the afternoon.

Reprinted from the September 7, 2017 edition of the Flatbush Jewish Journal.
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